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Abstract:  

In the western Islamic world, independent states emerged apart from the Abbasid 

Caliphate in the east. These states experienced varying degrees of positive and strained 

relations due to political, religious, social and other factors. The relations between the 

Umayyad Sunni state in Al-Andalus (138-422 AH/756-1031 CE) and the Rustamid 

external state in the Maghreb (160-296 AH/777-909 CE) showed aspects of positive 

political relations, despite differences in religious and tribal (origin of the ruling tribe) 

affiliations. This academic article aims to examine the historical context, analyse the 

reasons behind this contradiction between politics and religious affiliation, and trace the 

impact of these relations in Al-Andalus even after the fall of both states. 

Keywords: Umayyad state, Rustamid state, relations, Maliki school of thought, Ibadi 

school of thought. 

1. Introduction: 

The geographical distance of the far western Islamic world1 from the centre of the Abbasid 

caliphate in the east made it a suitable location for political opponents and religious 

movements that differed from the official state doctrine. The Islamic lands of the Maghreb 

facilitated the entry of different schools of thought and political dissidents because, 

although their people embraced Islam, they were not familiar with the specific details of 

the schools of thought originating in the East, nor did they differentiate between them. As 

a result, groups such as the Khawarij, Shi'a and Mu'tazilites entered the region. Eventually, 

however, the Sunni school of thought was able to spread and become the official doctrine 

of society and of most of the states established in the Islamic lands of the Maghreb. 

Among the states that emerged in the far western Islamic world, we find the 

Umayyad state in Al-Andalus (138-422 AH/756-1031 CE), which made Cordoba its 

capital, and the Rustamid state in the central Maghreb (160-296 AH/777-909 CE), which 

made Tahert its capital. Some sources have indicated the relations that linked the central 

Maghreb to Al-Andalus, especially the positive political relations between the Rustamids 

and the Umayyads. The historical study of the relations between the Rustamids of the 

central Maghreb and the Umayyad state in Al-Andalus is of great importance, especially 
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since it led to a political opening between the two states and had a doctrinal and cultural 

impact that requires further research. 

The main problem addressed in the article is What were the effects of the positive 

political relations between the Umayyad state in Al-Andalus and the Rustamid state in the 

Maghreb? To what extent did this relationship continue in Al-Andalus after the fall of both 

states? 

First of all, the scope of the article: it is essential in my article to specify its boundaries 

concerning the subject, time frame, and geographical framework. The subject is the 

relationship between the Rustamid state in the central Maghreb2 and the Umayyad state 

in Al-Andalus3, focusing on the political relations that linked the two states (politically and 

militarily). In addition, the article examines the doctrinal and cultural impact of this 

relationship on Al-Andalus, particularly in terms of the dominant doctrine, since Tahert 

was exposed to other schools of thought such as the Mu'tazilites and the Maliki school, 

while the Umayyad state followed the Sunni school. This relationship raises several 

questions, given that the Rustamid state adhered to the Ibadi school, while the Umayyad 

state was Sunni. How did the Umayyad state, which had fought against the Ibadi doctrine 

in the eastern regions, establish links with them in the Maghreb? What was the attitude 

of the Maliki school in Al-Andalus towards Umayyad-Rushmid relations, despite their 

doctrinal differences? 

The temporal framework of the article focuses on the specific history of the rise 

and fall of both states. This includes the Rustamid state (160-296 AH / 777-909 CE) and 

the period of its coexistence with the Umayyad state (138-422 AH / 756-1031 CE). The 

Umayyad state in Al-Andalus was established before the emergence of the Rustamid state 

and continued to exist after its fall. The article also examines the continuing influence of 

the Ibadi doctrine in Al-Andalus until the end of the 'era of the taifas'. 

The geographical framework includes the borders of the Iberian Peninsula (Al-

Andalus) and the central region of the Maghreb. This region extends from the eastern 

cities of Béjaïa and Constantine to the western limits of the Muluya River. It is important 

to note that this discussion excludes the Jebel Nafusa region, which is considered an 

extension of the Rustamid state. 

2. Second, the Rustamid state in the central Maghreb (160-296 AH / 777-909 CE): 

was founded by Abd al-Rahman ibn Rustam4. He was one of the five Imams5 of the 

Rustamid state and is considered the first prominent leader in the lands of the Maghreb. 

The state adhered to the Ibadi doctrine, which is attributed to Abdullah ibn Ibad6. 

However, there are different views within the Ibadi community about the origins of the 

sect. Some believe that its beginnings can be traced back to Abu'l-Shu'ayb Jabir ibn Zaid7, 

and its opponents called it the "Ibadiyya" and accepted this label. There is also some 

disagreement as to whether the Ibadi doctrine is a distinct faction within the Kharijite 

sect8. The city of Tahert is considered to be the capital of the Rustamid state9, which rose 
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to prominence and became one of the most important urban centres in the Islamic 

Maghreb. 

After Abd al-Rahman ibn Rustam, the Imamate continued in the hands of his descendants, 

hence the name Rustamid State. In 296 AH / 909 CE, the state fell into the hands of Abu 

Abdullah al-Shi'i, a preacher of the Shiite Ismaili Fatimid state, who killed its last Imams 

in Tahert, namely Ya'qub ibn Abi al-Yaqzan (294-296 AH / 906-909 CE)10. He then 

eliminated the remaining members of the Rustamid family in Sadrata and Warjilah, and 

the Ibadi doctrine spread to other regions such as Ghardaia. 

3. Third, the Umayyad state in Al-Andalus (138-422 AH / 756-1031 CE): 

 After the turmoil in the Levant that led to the fall of the Umayyad Caliphate and the rise 

of the Abbasid Caliphate in 132 AH / 749 CE, the Abbasids persecuted the Umayyad 

descendants. One of these descendants, Abd al-Rahman ibn Muawiya ibn Hisham al-

Dakhil, fled to Al-Andalus in 138 AH / 756 CE and established a powerful and independent 

emirate there, separate from the Abbasid Caliphate11. Umayyad rule in Al-Andalus can be 

divided into two periods: 

1) The period of the Emirate (138-316 AH / 756-929 CE): This period is named after 

the characteristic of the Umayyad ruler and his official title. During this period, the ruler 

was known as the Emir. The relationship between the Umayyad state in Al-Andalus and 

the Rustamid state existed during this period. It began with Abd al-Rahman ibn Muawiya 

ibn Hisham ibn Abd al-Malik (138-172 AH / 756-788 CE)12, the founder of the state and 

the one who laid its foundations in Al-Andalus. The Umayyad Emirate ended during the 

reign of Emir Abd al-Rahman al-Nasir (300-350 AH / 912-961 CE), who came to power at 

the age of twenty-three. Although he was not a direct descendant of Emir Abdullah ibn 

Muhammad and therefore did not have the right to rule according to the established 

system, his uncles abstained from ruling due to the dangers and challenges associated 

with ruling during this period13. 

2) The Caliphate Period (316-422 AH / 929-1031 CE): This period is so called because 

the system of government changed from the emirate to the caliphate. After Abd al-

Rahman III came to power, he was known as al-Nasir li-Din Allah (300-350 AH / 912-961 

CE). Perhaps the most significant event during his reign was his declaration of himself as 

the caliph of the Muslims in Al-Andalus in 316 AH / 929 CE, and he took the title of Amir 

al-Mu'minin14 (Commander of the Faithful). With his declaration of the caliphate, the 

Islamic world had three caliphs: the Abbasids in the East (Baghdad), the Fatimids in the 

Maghreb (Mahdia) and the Umayyads in Al-Andalus (Cordoba). The Umayyad emirate 

thus became a caliphate. 

The last Umayyad caliph, Hisham III al-Mu'tadid bi-Allah, was deposed on the 12th 

of Dhu al-Hijjah, 422 AH / 30 November, 1031 CE. The minister Abu Hazm ibn Juhur, after 

meeting with the notables and elders of Cordoba, announced the end of the institution of 

the caliphate as a whole, as there was no one worthy of it. It was announced in the markets 
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and in the countryside that no Umayyad should remain in Cordoba and that no one should 

shelter them15. Al-Andalus thus entered the era of the taifas (small independent 

kingdoms) and the independent Ibadi emirates of Al-Andalus were born, as we shall see. 

4. Fourth - The political and military relations between the Umayyads and the 

Rustamids: 

In general, the Umayyad state adhered to the Maliki school of thought, especially under 

the influence of Imam Malik ibn Anas16, although it initially followed the school of thought 

of Imam Abu Amr al-Awza'i17. The jurists of the Maliki school opposed the entry and 

spread of other Sunni schools of thought, especially non-Sunni ones. In the political 

sphere, however, interests formed the basis of relations. The close relationship between 

the Umayyads and the Rustamids, who were Ibadi, became apparent, raising questions 

about the reasons for this strong relationship. 

By examining some historical sources and references, we can deduce the following 

justifications18: 

1. The Umayyad Emirate was besieged by the Christian Emirates to the north and the 

Alawite state of Adarisa19 to the south (the Far Maghreb). 

2. The Rustamid state was also under siege, surrounded20 by the Sunni state of the 

Aghlabids to the east and the Alawite state of the Adarisa to the west. 

3. The Rustamid state was also under siege, surrounded by the Sunni state of the 

Aghlabids in the east and the Alawite state of the Adarisa in the west. The existence of a 

common enemy that constantly threatened both states, namely the Abbasid Caliphate and 

its allies in the Maghreb (the Aghlabids), whose aim was to overthrow them on the 

grounds that they were outside the legitimate Caliphate (the Muslim community). 

4. Abd al-Rahman ibn Rustam was of Spanish origin. The author of "Marwaj al-Dhahab" 

mentioned that Abd al-Rahman ibn Rustam was Persian, but also mentioned another view 

that Abd al-Rahman was of Spanish origin (Ishban)21. 

5. The presence of Berbers in Al-Andalus22, and the Rustam state supported the Berbers. 

6. Before entering Al-Andalus and establishing the Umayyad state, Prince Abd al-Rahman 

ibn Muawiya had stayed among the tribes of the Maghreb. Dr Joudat's comparison of 

primary texts suggests that he may have stayed among the Tahert tribes, who were 

Ibadi23. Although the Rustamid state had not yet been established at the time of Abd al-

Rahman ibn Muawiya's passage through Al-Andalus, the good relations between the 

Tahert tribes and Prince Abd al-Rahman continued. 

7. Some dissident Ibadi groups, known as Nukkari, arrived in Al-Andalus as a result of 

their opposition to Imam Abdul-Wahhab ibn Abd al-Rahman ibn Rustam. They would 

establish their own small states during the era of the Taifas, as I will mention later. 
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These and other reasons consolidated and strengthened the Umayyad-Rushmid 

convergence, especially in the economic, political and military fields. However, in the 

religious and sectarian field, I can hardly find any impact, and the available sources do not 

mention that any Ibadi scholars or students went to Al-Andalus with the intention of 

settling there or spreading their call, especially considering that their scholarly 

destination, as mentioned by the researcher Bahaz, was the city of Basra and the Islamic 

East, where Ibadi figures were present24. 

When it comes to determining the beginning of the relationship between the two 

states, Dr Abdulaziz Filali attributes it to the era of the first prince, Abd al-Rahman al-

Dakhil (138-172 AH/756-788 CE), who had established contact with the Rustamid family 

in North Africa25. 

This means that the relationship began in the early years of the establishment of 

the Rustamid state in the central Maghreb. During the time of Prince Hakam ibn Hisham, 

according to Ibn al-Quttiyah, the Khawarij were present in Tilimsan (Tlemcen), where he 

mentions: "Then a Khawariji group appeared on the island, and their teachings were 

similar to the teachings of the Khawarij during the time of their dissent against Ali and 

Muawiyah and those who came after them. Abbas ibn Nasih wrote poems to the ruler 

Hakam to incite him to denounce what they had introduced. In the poem he said: 

"Pray with the Affil whom they have raised with his evil before they bring him to us. 

So Hakam said, "By Allah, we will do so", and he himself went out until he reached the 

island, and he settled at its gate, carrying the sword against most of its people"26. These 

are all references to the presence of the Ibadis in Al-Andalus, perhaps because of the 

positive political influence that linked the two states. However, the rulers of the Umayyad 

state did not wish to expand the relationship in a sectarian manner, mainly because they 

feared the religious authority of the Maliki jurists, who were opposed to the Kharijite sect 

in general. 

The relationship was further cemented during the era of Prince Abd al-Rahman ibn 

al-Hakam, who received an official delegation from Tahert at his court in 207 AH/822 CE. 

The day of their reception was a memorable day27, and he showered them with valuable 

gifts upon their return. If anything, this indicates the close political ties that bound them 

together. 

If we trace the influence of the Rustamids in Al-Andalus, we find that they became 

prominent and contributed to the support of the Umayyad state through some of their 

men, whether in administrative positions or in military leadership. Among these 

individuals we find 

- Muhammad ibn Sa'id ibn Muhammad ibn Abd al-Rahman ibn Rustam: His father, Sa'id, 

entered Al-Andalus during the era of Prince Hakam ibn Hisham and settled in the Jazira 

region. Abdul Rahman ibn al-Hakam involved him in his governmental affairs before 

taking over the principality28, and when he took over after the death of his father Hakam, 
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he summoned him and appointed him Hajib (chamberlain) and Minister29. Muhammad 

ibn Sa'id played a role in suppressing the revolt of Hashim al-Darrab30, who came from 

Cordoba to Tilimsan, gathered the rebels and some Berbers in 214 AH/829 CE and 

declared a revolution against Prince Abd al-Rahman. The latter sent Muhammad ibn Sa'id 

to suppress the rebellion. Due to his strength, the rebellion lasted until 216 AH/831 CE, 

but he finally succeeded in suppressing it and Muhammad ibn Sa'id was appointed to the 

border post of Tutila31. 

Due to Muhammad ibn Sa'id's military experience, his role resurfaced when the 

Normans attacked Seville in 230 AH/844 CE. The Normans besieged the city for seven 

days and also invaded the surrounding areas. Although the Norman forces outnumbered 

the Andalusian armies in the areas they occupied, Muhammad ibn Sa'id managed to defeat 

them, killing five hundred fighters and capturing four ships and their cargo. He ordered 

the ships to be burned and their contents sold. Muhammad ibn Sa'id died on 17 Safar 235 

AH/849 CE32. 

Abdul Rahman ibn Rustam was another prominent figure associated with the 

Rustamids in Al-Andalus. He lived in Cordoba and may have been the son or brother of 

the aforementioned Muhammad ibn Sa'id. Abdul Rahman served as minister and hajib 

during the reign of Prince Abdul Rahman ibn al-Hakam. He held the position of Hajib 

alternately with Isa ibn Shahid33, indicating the presence of the Rustamid family in general 

in Al-Andalus and their significant military role34. 

Qasim ibn Sa'id ibn Muhammad ibn Abd al-Rahman ibn Rustam, mentioned by "Jawdat", 

is noted in some sources for holding positions within the state, although his role seems to 

have been less significant than that of his predecessors. 

From the information provided, it is clear that certain Ibadi Berber tribes, such as 

the Zanata tribe, played a role in the Umayyad emirate of Al-Andalus. They were able to 

settle in Al-Andalus, including the Banu Barzal and Banu Dammar, who established their 

own domains in the late Umayyad era and during the period of the Taifa kings, as I will 

explain later. 

5. Fifth - The religious and cultural impact of the Rustamid and Umayyad 

relations, even after the fall of both states: 

The relations between the Rustamid state and the Umayyad state had a limited impact on 

other aspects, including religious and cultural, both during their reign and even after their 

fall. However, the influence can be observed through certain individuals who emerged 

after the fall of these states. Here we can clarify this point. 

It is well known that the dominant school of thought in the Western Islamic world, 

in terms of belief (aqeedah), is Sunni, and in terms of jurisprudence (fiqh), it is Maliki, 

until the period of my interventions. The Western Islamic world has maintained this 

affiliation for centuries, up to the present day, despite the establishment of the Ibadi 
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Rustamid state, the Zaydi Madarid state, the Ismaili Shiite Fatimid state, and the small 

independent states that emerged in Al-Andalus. 

In terms of influence, we find that the Andalusians had an impact on the Maghreb 

region, which is justified, especially since the Maliki school of thought served as a unifying 

factor between them. However, the influence of the Ibadi school of thought in Al-Andalus 

is not evident or established. The presence of members of the Rustamid family in positions 

of power within the Umayyad authority was a political presence that cannot be used as 

evidence of such influence. 

It is possible that some Ibadis existed in Al-Andalus during the Umayyad period, 

but they practised their faith secretly and discreetly, as was their custom. Evidence of this 

can be seen in the Berber revolts of 399 AH (1009 CE), which were followed by the 

weakening of Umayyad rule. This led to the emergence of Berber dynasties, including the 

Ibadite emirates. It is unlikely that their presence was accidental, but rather that they 

were established before these events. 

It should be noted, however, that the Ibadis in Al-Andalus followed the Nukkari Ibadi35 

school of thought. 

The available sources do not mention any Ibadi scholars or students of knowledge 

who went to Al-Andalus with the intention of settling there or spreading their teachings, 

especially considering that their scholarly destination, as mentioned by Dr Ibrahim Bahaz, 

was the city of Basra and the Islamic East36, where Ibadi preachers were present.This 

could be attributed to the dominance of the Maliki jurists over religious life in Al-Andalus 

and their strict prevention of the entry of Sunni schools of jurisprudence, let alone other 

theological sects.Particularly noteworthy is the statement of the Andalusian scholar Abd 

al-Malik ibn Habib in his book "Kitab al-Wadihah", where he said: "Whoever is known to 

belong to deviant sects such as the Ibadis, the Murjia, the Qadariyya and their like, should 

not be led in prayer by them"37. Imam Malik's view of the Ibadis was that they should be 

given the opportunity to repent (since he considered them to be of the Khawarij). 

However, when he learned that the learned scholar Akrama, a mawla (freed slave) of Ibn 

Abbas (d. 722 AD), held the beliefs of the Khawarij (specifically the Sufriyya), Imam Malik 

excluded him from his muwatta. Ibn al-Madini (d. 848 A.D.) stated: "Malik did not mention 

Akrama in any of his books except in the narration of Thawr from Akrama by Ibn Abbas, 

which affects its authenticity. He said, 'He fasts and gives alms"38. This influence can be 

clearly seen in Al-Andalus, which is why this school of thought and other sects did not 

spread there as they did in the Maghreb and the Islamic East. 

When the Rustamid state in the central Maghreb fell and the Umayyad Caliphate 

weakened, some sources indicate the presence of the Ibadiyya in Al-Andalus. This could 

be attributed to the positive relationship between the two states, which led some Ibadi 

individuals to settle there. Among these sources, Ibn Hazm mentioned the Ibadiyya in Al-

Andalus in his books "Al-Fasl" and "Jamihrat Ansab al-Arab". This confirms that the 

Ibadiyya were present in Al-Andalus, including the capital, Cordoba. Ibn Hazm mentioned 
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that he had asked one of the Ibadiyya scholars, Abu Muhammad Buwaykani al-Ibadi, about 

the genealogy of some Berber tribes. The scholar replied, among other things, that "the 

Banu Barzal and the Banu Waseen are Ibadi". It is worth noting that Ibn Hazm testified to 

the knowledge and expertise of this scholar in the genealogy of the Berbers39. Ibn Hazm 

also provided us with some information about the Ibadiyya in Al-Andalus, saying: "The 

Nukkar from the Ibadiyya are predominant among the Khawarij in Al-Andalus... As for the 

statement of the Tha'labah (from the Sufriyya), Abdullah bin Ibbaad returned and his 

followers disowned him. They do not recognise him today, and when we asked the most 

knowledgeable among them about him and their doctrine, none of them knew him"40. 

This shows that the Ibadiyya existed and were known in Al-Andalus during the 

period of the weakened Caliphate and the emergence of sects. 

However, the majority of them followed the Nukkar doctrine, as stated by Ibn 

Hazm.He also mentioned the ignorance of these Ibadi individuals about their leader, 

Abdullah bin Ibbaad.It should be noted that the people Ibn Hazm questioned could have 

been from the general population41. 

Furthermore, Ibn Hazm also witnessed certain practices among the Ibadiyya in Al-

Andalus, stating: "We have observed the Ibadiyya among us in Al-Andalus who forbid the 

food of the People of the Book... and demand the killing of anyone who sleeps during the 

day in Ramadan, considering it a great sin"42. 

Based on the previous information, we can say that followers of the Ibadi sect were 

present in Al-Andalus during this period. Although they may not have been overtly visible 

or well known, the establishment of Ibadi states during the Taifa period (such as the Banu 

Barzal and the Banu Dammar) suggests their influence in Al-Andalus43. It is possible that 

they adopted a strategy of concealment, a religious practice adopted in the absence of a 

visible imamate. The study of the Ibadi sect in Al-Andalus is still lacking, and there may be 

some sources that shed light on their presence. It is worth noting that the Ibadi 

community in Maghreb is known for documenting its history and doctrine, including the 

biographies of its Imams. However, such documentation seems to be lacking for the Ibadi 

community in Al-Andalus. 

Al-Andalus also witnessed the establishment of Ibadi Berber states, due to the 

good relations between the Rustamids and the Umayyads. 

Military alliances between the Umayyad rulers and certain anti-Fatimid Berber 

tribes in Maghreb also played a role.Some of these Ibadi Berber states in Al-Andalus 

include 

- The Banu Dammar state in Moron (403-458 AH / 1013-1066 AD): The Banu 

Dammar belonged to the Zenata Berber tribe and were Ibadi Kharijites. Scholars such as 

al-Maqii44 and al-Daraji mentioned that there was no religious connection between the 

Dammar of Maghreb and the Banu Dammar of Al-Andalus, as the Andalusians were 

considered Sunni45. However, the Banu Dammar formed the third small Berber emirate 
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in the southern region of Al-Andalus. Abu Tuziri, a member of the Banu Dammar, came to 

Al-Andalus in the days of Al-Mansur ibn Abi Aamir and served in the army. After the 

Berber revolt, he settled in the region and established his rule. When he died in 403 AH / 

1013 AD, his son Noah ibn Abi Tuziri succeeded him and continued to rule the region. The 

Banu Dammar were Berbers from Tunisia, from the Zenata tribal confederation, and they 

were Ibadi. This emirate eventually fell into the hands of the Banu Abbad, the kings of 

Seville46. 

State of the Banu Barzal in Qarmunah (404-459 AH/1013-1067 CE): Founded by 

Abu Abdullah Muhammad ibn Abdullah ibn Barzal, known as "Abu Abdullah al-Barzali". 

The Banu Barzal are a branch of the Zenata Berber tribe, specifically the Yifran clan. They 

held important territories in the Moroccan Atlas Mountains, such as Jebel Salat and its 

surrounding areas, including Amelala, Setif and Tabana. The Banu Barzal belonged to the 

Ibadi Kharijite sect, which followed the Nukkari doctrine47. Abu Abdullah was appointed 

ruler of Qarmunah during the reign of the Umayyad caliph Hashim al-Mu'ayyad. When the 

turmoil that overthrew the Umayyad dynasty occurred in 399 AH/1008 CE, many 

emirates gained independence from Cordoba, including this emirate. Narratives suggest 

that Abu Abdullah ruled justly, but Ibn Hayyan described him as "the lynchpin of turmoil" 

and highlighted the negative impact of his rule in the region. This emirate, like its 

predecessors, eventually fell to the Banu Abbad, the rulers of Seville48. 

- Banu Yifran: Ibn Khaldun mentions that the Banu Yifran are part of the Zenata people, 

and their wider branches include the Maghraouas, the Yanu Yarnian and the Banu Wasin. 

They were originally Kharijites and Sufrites, and their first leader in their wars was Abu 

Qurrah from the central Maghreb. However, they later deviated from their earlier beliefs 

and joined the Ahl al-Sunnah (Sunni Muslims). Therefore, I will not refer to them as Ibadi 

in Al-Andalus, as they followed the Sunni49 school of thought. 

The Banu Abbad managed to subdue the small Berber emirates to the south within 

a few years. Randa fell in 457 AH, followed by Murur in 458 AH, Qarmunah in 459 AH and 

Arqish in 461 AH50. 

As far as the cultural aspect is concerned, on the basis of the previous information, 

there is no clear Rustamid or Ibadi influence in Al-Andalus culturally.It should be noted 

that there could have been cultural exchange between the Maliki, Ibadi and Mu'tazili 

scholars in Tihert, since Al-Andalus embraced these different schools of thought.However, 

a strong stronghold of Maliki jurisprudence remained, which may have overshadowed 

other cultural and doctrinal influences.The picture is not clear and requires further 

research. 

The Andalusian community in Tihert formed a considerable population, and it is 

even possible that a scholar of Andalusian origin, Salih Mas'ud al-Andalusi, was at the head 

of the Rustamid state.Although elected to a position of authority, he remained aloof from 

it and eventually disappeared.He then swore allegiance to Abd al-Wahhab ibn Abd al-

Rahman ibn Rusum.The sources do not provide much information about him.What 
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interests me is where Salih Mas'ud al-Andalusi acquired the Ibadi doctrine, whether it was 

in the Maghreb or the Mashriq (East), or through scholars living in secrecy within Al-

Andalus. The same questions can be asked about Imran ibn Marwan al-Andalusi51. 

Dr Abdulaziz Filali mentioned the cultural impact, but it is unclear. For example, 

he mentioned that the aforementioned Muhammad ibn Sa'id was a writer, scholar, poet 

and chess player, and that he married one of the daughters of the singer Ziryab52. 

However, the sources do not elaborate on this matter. 

In general, scholars from the central Maghreb wanted to go to Al-Andalus to acquire 

knowledge and spread it. 

Their names appeared in the books of biographies and lessons.However, most of 

them were Maliki scholars, including Qasim ibn Abd al-Rahman ibn Abdullah ibn 

Muhammad al-Tamimi al-Tahirti, his son Abu al-Fadl Ahmad, known as Bazzaz, and Bakr 

ibn Hammad al-Tahirti, who compiled the Sāiḥī for him53. However, not all of them were 

scholars or seekers of knowledge, and it is possible that Dr Bahazah emphasised their 

scientific orientation as the city of Basra and the Islamic East54. It is worth noting that Al-

Andalus witnessed the settlement of some Zenata tribes, and the movement between 

Tahert and the Zenata tribes in general towards Al-Andalus was individual due to the 

blood ties that bound them. It is confirmed that this movement brought with it many 

cultural and social links. 

6. CONCLUSION 

In conclusion, despite the considerable efforts made by some contemporary researchers 

in the field of Umayyad-Rustamid relations and the search for the Ibadiyya and its history 

in Al-Andalus, the absence of some missing sources and some that have not been studied 

will make the research incomplete and in need of further exploration, especially in the 

social, sectarian and intellectual relations between the central Maghreb and Al-Andalus in 

general and the Rustamid era in particular. 

What can be inferred here is that the relations between the two Umayyad states in 

Al-Andalus and the Rustamid in the central Maghreb were good, resulting in the 

emergence of Rustamid leaders in Umayyad rule and the emergence of Andalusian 

communities and leaders in Rustamid rule. Economic life, based on common knowledge, 

was known and trade between them flourished. However, cultural, social and sectarian 

relations were very limited due to historical circumstances, interests and sectarian 

differences between the two states.It is clear that the common enemy of the Rustamid and 

Umayyad states, the Abbasid Caliphate in the East, was a strong factor in this convergence. 
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- Abdul Aziz Salem, "The History of the Muslims", pp. 358 et seq. 
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Munawwarah. 
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Alaa, the daughter of Sharik bin Abd al-Rahman bin Sharik Al-Asadiya. Some sources 
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known for his work "the Approved". Although he had other writings, including a treatise 
on predestination and a book on the interpretation of rare Qur'anic words, his Al-Muwatta 
gained widespread recognition. 
Ibn Wahb narrated that he heard a caller in Medina proclaim, "People should seek 
religious judgements only from Malik bin Anas and Ibn Abi Dhuaib". Imam Malik died in 
the month of Rabi' al-Awwal in 179 AH and was buried in Al-Baqi. Scholars, including 
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eminent scholars such as Sufyan al-Thawri, Abdullah ibn al-Mubarak and others. Al-
Awza'i and Imam Malik met in the city's mosque, where they studied jurisprudence and 
hadith from Dhuhr to Maghrib prayers. Imam Malik described him as "Al-Awza'i, an Imam 
to follow". 
Imam Al-Awza'i answered about seventy thousand legal questions because of the depth 
of his knowledge.He opposed the use of personal opinion and advocated following the 
hadith. 
Abdullah ibn Muhdhi said of him, "No one in the Levant knows the Sunnah better than Al-
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Imam Al-Awza'i include: 
1. Shams al-Din al-Dhahabi, - "The Lives of Noble Figures". Edited by Muhammad bin 
'Ayadi bin 'Abd al-Halim, Maktabat al-Safa, 1st edition, Cairo, Egypt, 1423 AH/2003 CE, 
vol. 5, pp. 296-297. 
2. Abu Muhammad Abdullah ibn Muslim, - "Knowledge for Ibn Qutaybah". Edited and 
introduced by Dr Tharwat Akeasha, Dar al-Ma'arif, 2nd edition, Egypt, 1969 C.E., pp. 496-
497. 
3. Ibn Saad, - "The Great Classes". Published by Dar Beirut lil-Tiba'a wa al-Nashr, Beirut, 
1405 AH/1985 CE, vol. 7, p. 488. 
4. Khudari Ahmed Abdul Munaim al-Bahi, "Al-Awza'i: Faqih of the Levant and Andalusia 
and their Imam" in Al-Arabi Magazine, Issue 107, October 1967, Kuwait, p. 37. 
18- Abdul Jalil Mallakh: The Sectarian Movements in Andalusia and their Political and 
Intellectual Implications (138-479 AH/756-1086 CE). This is a doctoral thesis supervised 
by Dr Ibrahim Bahaz, Department of History, Faculty of Humanities, University of Algeria 
2 Abu Al-Qasim Saadallah, 2017-2018 CE, pp. 193 and onwards. 
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